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Abstract: This study aims to analyze cross-class marriage in the novel "Heart of the Night" by
Naguib Mahfouz using Hegel's dialectical perspective. The research method used is a qualitative
analysis of the content of the novel and the application of Hegel'’s dialectical theory to understand
the conflict and synthesis in the marriage relationship between the main characters, Jafar Sayyed
Ar-rawi, and Marwana. The results of the study show that the novel "Heart of the Night" depicts
cross-class marriage as a reflection of social imbalances and disparities in society. The conflict
between tradition and modernity, as well as economic and social inequalities, became obstacles
to the marriage relationship of the main characters. Using Hegel's dialectical perspective, this
study finds that the conflicts that arise fiom this cross-class marriage are forms of thesis and
antithesis that contradict each other. However, through this struggle and conflict resolution, a
synthesis was created that included understanding and unity between these figures. This
synthesis reflects the importance of respecting social and cultural differences in a marriage as
well as the possibility of searching for deeper meaning in life in the midst of a life full of
challenges.
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Abstrak : Penelitian ini bertujuan untuk menganalisis pernikahan lintas kelas dalam novel
"Jantung Malam" karya Naguib Mahfouz dengan menggunakan perspektif dialektika Hegel.
Metode penelitian yang digunakan adalah analisis kualitatif terhadap isi novel dan
penerapan teori dialektika Hegel untuk memahami konflik dan sintesis dalam hubungan
pernikahan antara tokoh utama, Jafar Sayyed Ar-rawi, dan Marwana.Hasil penelitian
menunjukkan bahwa novel "Jantung Malam" menggambarkan pernikahan lintas kelas sebagai
cerminan ketidakseimbangan dan kesenjangan sosial dalam masyarakat. Konflik antara tradisi
dan modernitas, serta ketidaksetaraan ekonomi dan sosial, menjadi hambatan bagi hubungan
pernikahan tokoh utama. Dengan menggunakan perspektif dialektika Hegel, penelitian ini
menemukan bahwa konflik yang muncul dari pernikahan lintas kelas ini adalah bentuk tesis dan
antitesis yang saling bertentangan. Namun, melalui perjuangan dan penyelesaian konflik ini,
tercipta sintesis yang mencakup pemahaman dan kesatuan antara tokoh-tokoh tersebut. Sintesis
ini mencerminkan pentingnya menghargai perbedaan sosial dan budaya dalam sebuah pernikahan
serta kemungkinan pencarian makna hidup yang lebih mendalam di tengah-tengah kehidupan
yang penuh dengan tantangan

Kata kunci : Dialektika Hagel; Pernikahan Kelas Atas; Jantung Malam

EEN
Copyright: © 2024 by the author(s).

This is open access article under the
Creative Commons Attribution-ShareAlike 4.0 International License.



https://doi.org/10.58194/as.v3i1.1527
mailto:cutritjalau@umgo.ac.id1
mailto:sriwahyuningsih@umgo.ac.id2
http://creativecommons.org/licenses/by-sa/4.0/

INTRODUCTION

Interclass marriage is a theme that is often raised in literary works as a reflection
of complex social and cultural dynamics in society [1]. One of the novels that raises this
theme is "Heart of the Night," a literary work that depicts the love story of two people
from different social backgrounds. In this article, we will explore the cross-class marriage

depicted in the novel using Hegel's dialectical perspective [2].

Hegel's dialectic offers a relevant philosophical approach to understanding the
conflicts and synthetics that arise in cross-class marriage relationships [3]. In this context,
marriage becomes a meeting place between two different worlds, where contradictions
and differences arise and seek to be resolved through a process of synthesis. Hegel's
philosophy describes how opposition and harmony can be an integral part of the process
of human evolution [4].

In the novel "Heart of the Night," the author explores the dynamics of relationships
between the main characters who come from different social classes [5]. They have to
face various challenges, stigmas, and conflicts that arise due to the differences in their
backgrounds. The social constructs that govern the class of society become a barrier that
must be overcome in the process of their marriage [6].

Mahfouzh plays on his classic patterns in exploring the themes of cross-class
marriage, spirituality and the harsh realities of precarious life.[7] This article will discuss
how Hegel's dialectical perspective helps us in understanding the complexity and
dynamics of the cross-class marriage relationship in the novel "Heart of the Night."
Through the analysis of characters, conflicts, and the synthesis process that occurs, we
will try to explore the philosophical meaning of these relationships and how they reflect
the social and humanitarian aspects of real life.

By taking the perspective of Hegel's dialectic, it is hoped that we can more deeply
understand the essence and message that the author wants to convey in raising the theme
of cross-class marriage in the novel "Heart of the Night." In addition, this article also aims
to contribute to the development of literary and philosophical studies, especially in the
analysis of social relations and the role of dialectics in diverse societies.

Hegel's dialectic is a philosophical method developed by Georg Wilhelm Friedrich
Hegel [8], a 19th-century German philosopher. Dialectics is a thought process that
involves a conflict between a thesis and an antithesis, which then results in a higher
synthesis or resolution of the conflict[9]. This process is repeated and leads to the

development of a deeper understanding.
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Here is an explanation of thesis, antithesis and synthesis in the context of the
dialogue and story presented:

1. Thesis: The thesis in the context of dialogue is Jafar's belief or view of love and his
decision to pursue his true love with the woman called "Gaadis it". This thesis reflects
Jafar's determination and determination in facing any challenge in order to achieve his
love. She is convinced that this is destiny and there is no way to avoid it, so she decides
to pursue her love without hesitation.

2. Antithesis: Antithesis is the opposite view held by Jafar's grandfather. His grandfather
realized that the journey to achieving the love Jafar wanted would probably be difficult
and long, and he wanted to make sure that Jafar was well prepared for the challenge.
His grandfather also highlighted the importance of carefully considering decisions, not
just because of his teacher's academic progress. This antithesis reflects the realistic and
careful consideration of Jafar's grandfather.

3. Synthesis: Synthesis in the context of dialogue is the result of a conflict between a
thesis and an antithesis. Through a long and arduous journey of life, Jafar and his
grandfather finally came to a deeper understanding of love, fortitude, and the meaning
of life. This synthesis involves the meeting of their views, in which Jafar realizes that
achieving true love is not only about determination, but also involves careful
consideration of reality and possible challenges.

The result of this synthesis is that Jafar faces his decision to achieve love with
maturity and courage, considering the possible consequences and challenges. He no longer
relies solely on impulsive decisions, but also combines rational and conscientious
considerations in dealing with difficult situations.[10] At the same time, his grandfather
was also able to understand Jafar's fortitude and conviction, and respected his decision to
follow his conscience.

This process of dialing Hegel reflects the development of Jafar's character and his
relationship with his grandfather, in which the conflict between thesis and antithesis ends
up resulting in a more complex understanding and better synthesis of life decisions.[11]
It also reflects Jafar's personal growth and character evolution as a mature and courageous
individual in facing his life with integrity.

The problems raised in this study are (1) How is the Thesis, Antithesis, and
Synthesis of the Existence of Cross-Class Marriage in the Novel Heart of the Night by
Naguib Mahfouz?, (2) What are the events surrounding the Thesis, Antithesis, and
Synthesis of the Existence of Cross-Class Marriage in the Novel Heart of the Night by
Naguib Mahfouz? The objectives of this study are (1) to describe the Thesis, Antithesis,
and Synthesis of the Existence of Cross-Class Marriage in the Novel Heart of the Night
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by Naguib Mahfouz, and (2) to describe the events surrounding the Thesis, Antithesis,
and Synthesis of the Existence of the Buncing Twins in the Novel Heart of the Night by
Naguib Mahfouz.

The benefits of this research are theoretically intended to expand the treasures of
literary studies, especially novels structurally. This research is also expected to be used as
a reference for (1) literary learning in education. (2) Adding to the analytical treasury of
the works of Cross-Marriage In addition, this research can also be used as an alternative
to minimize the turmoil or polemic about Cross-Class Marriage that still exists around
this life. The results of this study will be able to be used as a reference or reflection by the

community when acting or behaving in response to Cross-Class Marriage.[12]
METHOD

The design chosen for this study is a qualitative descriptive design [13]. This design
is used to critically describe the thesis, antithesis, and synthesis of the existence of Cross-
Class Marriage in the Novel Heart of the Night by Naguib Mahfouz. The subject of this
study is the Novel Heart of the Night by Naguib Mahfouz which was translated from the
Novel Heart Of the Night and published by Basabasi Yokyakarta in 2022. The object of
the research is the thesis, antithesis, and synthesis of the existence of Cross-Class Marriage
in the Novel Heart of the Night by Naguib Mahfouz. Data collection is carried out by
carefully and systematically reading the content of the story in the novel Heart of the
Night.[14]

Meanwhile, the analysis is carried out by data selection steps to facilitate the work
process. The selected data are data that are directly related to the problem. This study uses
a literature study. The instrument used is a documentation guideline that contains outlines
about the thesis, anti-thesis, and synthesis of the existence of the Night Heart for which
data will be sought.[15] In qualitative research, the researcher himself is an instrument
that acts as a planner, implementer, data collector, and reporter of research results. Data
processing uses four stages, namely (1) Data Description Stage, (2) Data Classification

Stage, (3) Interpretation Stage, and (4) Evaluation Stage.[16]
RESULTS AND DISCUSSION

A. Results
1. Thesis, Anti-Thesis, and Synthesis of Cross-class Marriage in the Novel Heart of the

Night
Mahfouzh plays on his classic patterns in exploring the themes of cross-class

marriage, spirituality and the harsh realities of precarious life. Jafar sayyed Ar-rawi, the
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main character in this newly translated novel Mahfouzh, is guided by his motto —Ilet life
be filled with holy madness until the last breathl. He told a friend his life story one long
night in a café in old Cairo. Through a series of bad things, he has lost everything: his exit
from society, and his wealth.[17]

Driven by his passion, Jafar married a beautiful Bedouin herder out of love, and as a
result, paid a very high price. From a life of innocence with a promising future guaranteed
by his wealthy grandfather, he descends to the simple life of a poor man, having lost his
inheritance. Jafar faced his adversity with a surprising fortitude and hope underpinned by
his strong conviction, spirituality, and deep desire to bring social justice to his people.[18]

In the dialogue between Jafar and his grandfather, the thesis that emerges is Jafar's
struggle to achieve his love for a girl called "that Gaadis." He declared firmly, "No matter
what it is, I must have that Gaadis." This shows Jafar's determination and determination
in facing any challenge to get his love. She believes that this is destiny and that there is no
way to avoid it, so she decides to pursue her love without hesitation.

However, Jafar's grandfather has a different view regarding the path Jafar will take
to achieve his love. His grandfather realized that this journey might be long and full of
difficulties, and he felt the need to ask about Jafar's studies. He wants to make sure that
Jafar is well prepared for this challenge, not just because of his teachers who boast of his
academic progress. His grandfather said that the road was long and winding, but Jafar
enthusiastically said that a mu'min (a believer) would not be hindered by the difficult path.

In this dialogue, there is a conflict between Jafar's strong beliefs and views on
achieving his love, and his grandfather's more realistic consideration of the possible
difficulties Jafar faces in achieving his goals. His thesis is Jafar's courage and
determination to pursue his love, while his antithesis is his grandfather's careful
consideration of the possible difficulties and challenges that Jafar may face.

Jafar's thesis shows an impulsive and perhaps slightly naive nature, as he is convinced
that fate will ensure he earns his love without taking into account the consequences.
Meanwhile, his grandfather reminded Jafar to consider the long and arduous journey he
may face in achieving this goal.

This conflict between the thesis and the antithesis creates tension in Jafar's character
and his relationship with his grandfather. It also reflects the different views of different
generations in dealing with problems and life goals. Nevertheless, this dialogue also shows
Jafar's commitment to his love and his strong belief in facing all obstacles that may arise
in his life's journey.

And I decided to tell my grandfather about that truth, like any young man who has

grown up and has completed an important part of his education. I sat by his couch in the
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living room as he held a rosary in his hand, glorifying God, and his cat purring at his side.
I felt an atmosphere of hope and fear settle between us, provoked by my ulterior intentions
and his ability to see and know people's thoughts. He asked as usual: How are you?'

"I replied in a daze, 'I'm fine, Alhamdulillah.'

"He continued, "Your engagement will be announced in three months, after a month
Ramadhan.'

"I decided to try my new strength without delay, and said, 'I'm sorry, Grandpa, but
I've chosen another woman to be my wife.'

In this dialogue, the antithesis that emerges is Jafar's decision to tell his grandfather
the truth that he has chosen another woman to be my wife, even though Jafar's engagement
to another woman is already planned. Jafar expressed his decision in a daze, reflecting his
doubts and anxiety in the face of the consequences of his decision.

Jafar's thesis to tell his grandfather the truth reflects his honest and responsible
nature in the face of reality. Although she is already engaged and the engagement will be
announced in three months, Jafar chooses not to delay and face the situation with honesty.

This antithesis shows the internal conflict within Jafar between respecting family
values and established traditions, and his desire to follow his conscience and choose the
woman he loves. Her decision to speak honestly with her grandfather reveals her
steadfastness and fortitude in the face of possible negative reactions or rejection from her
grandfather.

This conflict between the thesis and the antithesis creates tension in Jafar's
relationship with his grandfather, as his grandfather may be disappointed or angry with
Jafar's decision to call off the planned engagement. However, Jafar's decision also reflects
the importance of following one's conscience and pursuing true happiness in one's life, even
if it means violating the expectations of family or society.

By conveying his decision honestly, Jafar shows integrity and maturity in dealing
with the consequences of his actions. Although she may face difficult consequences, her
decision to follow her conscience reflects a commitment to the values of honesty and
courage in living her life with integrity.

Jaafar: "And so do women! He then added viciously, 'real men only exist in Eshashal-
Turguman.' Sadly, I asked, 'Is this your way of appreciating the man who gave you a
beautifully furnished house?"

Marwana: "I hate the smell of houses!" she shouted.

Jaafar: "We dive deeper into the arid and brutal days. Muhammad Shakroun looked

at my condition sadly. He said to me, 'I'm afraid of crazy love and prefer not to overdo it."

43



Jaafar: "I replied in a condition, feeling sadder than he could have imagined, 'I'm a
victim of blind desire."

Marwana: "Married life is bound to go through difficult times that require the
wisdom of experts," she says.

Jaafar: "I've entered the zone of despair!' I said desperately.

Marwana: "Those times of deep hatred often last a long time, and peace is usually
rebuilt with the intervention of children. Then the desire will rise again for a moment,
remembering the memory of our dreams, but only from the very distant past."

Jaafar: "I asked him with interest, "What really ruined your marriage?""

Marwana: "Didn't I explain it already?" No, not as far as I know," I replied. "I still
need a special reason."

Jaafar: "The madness that attached me to him. Once I got through this condition, I
found myself with a woman I didn't know and had no reason to be with. My attitude must
have betrayed my hidden feelings and upset her."

Jaafar: "Frankly," he said, 'it's not fair to stay together any longer."

Jaafar: "I heard the voices of children from a distance and listened to them sadly.
Then I said to him, 'All couples live together.'

Marwana: Marwana replied with a frightening calmness "But I want to go." Jaafar:
"Where?" I asked stupidly.

Marwana: "Go to my family and live with them."

In the above dialogue, the antithesis that emerges is the helplessness and feelings of
despair of the main character towards his marriage and life with Marwana. Jafar expressed
his hatred and disappointment towards their hateful and combative household. She feels
trapped in an unhappy marriage and has no hope of fixing it. Jafar feels unknown to
Marwana and realizes that their marriage was built on mere passion, not on deep love and
commitment.

This antithesis also highlights the character incompatibility between Jafar and
Marwana, as well as their differing visions of life and marriage. Jafar dreams of escaping
reality and wishes for a different life, but feels trapped because of his job and his
responsibilities towards children. On the other hand, Marwana wanted to leave Jafar and
live with her family, feeling unhappy with their marriage and longing for freedom.

This whole dialogue reflects the difficulties and disharmony in Jafar and Marwana's
marital relationship. His antithesis is Jafar's desperation and confusion in searching for the
meaning of his life after his marriage failed and he lost his children. She feels trapped in a
situation with no way out, feels dissatisfied with her life, and seeks an understanding of

what is actually causing the failure of her marriage.
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Synthesis in the context of dialogue is the result of the conflict between the thesis
and the antithesis. Through a long and arduous journey of life, Jafar and his grandfather
finally came to a deeper understanding of love, fortitude, and the meaning of life. This
synthesis involves the meeting of their views, in which Jafar realizes that achieving true
love is not only about determination, but also involves careful consideration of reality and
possible challenges.

The result of this synthesis is that Jafar faces his decision to achieve love with
maturity and courage, considering the possible consequences and challenges. He no longer
relies solely on impulsive decisions, but also combines rational and conscientious
considerations in dealing with difficult situations. At the same time, his grandfather was
also able to understand Jafar's fortitude and conviction, and respect his decision to follow
his conscience.

B. Discussion

Dialectic (Dialectic) is derived from the word dialogue which means two-way
communication, this term has existed since ancient Greece when it was introduced the
understanding that everything changes (panta rei) [19].

Then Hegel perfected the concept of dialectics and simplified it by interpreting
dialectics into a trilogy of theses, anti-theses and synthesis. According to Hegel, there is
no absolute truth because dialectical law applies, the absolute is only its revolutionary
spirit [20] (the change of the thesis by the antithesis into synthesis).

"Hegel's dialectic" refers to a specific method of dialectical argument used by the
19th-century German philosopher G.W.F. Hegel, which, like other "dialectical" methods,
relies on conflicting processes between opposing parties. As for the "opposite" according
to Plato it depends on the person (Socrates and his interlocutor), however, what is on the
"opposite" in Hegel's work depends on the subject matter he discusses. Theoretically,
Hegel, a structural figure, perfected the concept of dialectics and simplified it by
understanding dialectics into a dialectical trilogy, namely thesis, antithesis, and synthesis.
Hegel argued that there is no absolute truth as a result of dialectical law [21]. The absolute
lies only in the spirit of revolution (the change or opposition to a thesis by the antithesis
into a synthesis). said that Hegel essentially negates absolutes. This means that there are
changes due to antithesis (opposing events) to the thesis to become synthesis (new events
that arise later due to the opposition of the thesis and the antithesis).

The thought (idealism) that Hegel made was absolute idealism [22], [23]. This is the
form of Hegel's dialectical method, which is thesis-antithesis-synthesis. Synthesis is
essentially a new thesis that will give rise to a new antithesis. Next, a new synthesis is

formed. This will happen in a repetitive and continuous way.
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In his work on logic, for example, "opposite sides" are different definitions of logical
concepts that are in conflict with each other. In Spirit Phenomenology, which presents the
hegelian epistemology or philosophy of knowledge, the "opposite" is the definition of a
different consciousness and an object that the conscious consciousness or claims to know.
As in Plato's dialogues, the conflicting processes between the "opposing sides" in Hegel's
dialectic lead to a linear evolution or development from a less advanced definition or view
to a more advanced one later.

The dialectical process is thus Hegel's method of arguing against previous, less
advanced definitions or views and for later ones. Hegel considered this dialectical method
or "speculative mode of cognition" (PR §10) to be the hallmark of his philosophy, and used
the same method in Spirit Phenomenology [PhG], as well as in all the adult works he
published later—the entire Encyclopedia of Philosophy (including, as his first part, "Low
Logic" or Logic of Encyclopedia [EL]), Logic Science [SL], and Philosophy of Rights [PR].

Relational dialectic theory is a concept in communication theory [24]. This concept
can be interpreted as "a knot of contradiction in a personal relationship or interconnected
interaction- connecting the opposite or tendency to oppose." 3 This theory, first proposed
by Leslie Baxter4 and W.K. Rawlins, respectively, in 1988, provides a definition of the
communication pattern of relationship partners to the impact of endemic dialectical
tensions. Which states that life of communication is characterized by tensions or conflicts
between individuals. Such conflicts occur when a person tries to impose their desires on
the other.

Relational Dialectic is an elaboration of Mikhail Bakhtin's idea that life is an opening
monologue [25] and that human beings experience a collision of intervals against desires
and interests in relational communication. Baxter is a member of the dialectical Tension
that reminds us that relationships are constantly changing, and that successful and
satisfying relationships require constant attention. Although Baxter's description of
Relational Dialectics is comprehensive, it does not mean that it is precise or all-inclusive
because we all experience different tensions with different procedures.

The attachment and relationship between each other is in a frame called marriage.
Sutarno sees that living together in a marriage is a form of bond and a forum for
togetherness between humans that has a deep, most complete and most complete meaning.
If the togetherness of man with his neighbor outside marriage is limited and only concerns
certain matters or interests, then in marriage, the togetherness of men and women are total.
1. Gender Relations in the Family

Gender relations in this context are the concept of social relations between men

and women based on quality, skills, roles and functions in social conventions that are
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dynamic following social conditions that are always evolving [26]. Meanwhile, the family
institution is a basic social institution that is united by marriage and which has components
with their respective social roles and functions [27]. These social roles are interconnected
and interdependent to form a household unit to achieve certain goals. Interaction between
components in accordance with their roles and functions is very necessary so that the
system can run.

2. Views of Feminist Theory

Feminist groups argue that the family is a source of exploitation, especially for
women . The division of labor and roles in the family according to the view of this group
occurs unfairly and disproportionately, so that gender relations become uneven. The
division of labor is generally based on the ideology of the party. Through a long and biased
process — interests| men, the division of labor and roles in the family, tends to have an
unbalanced burden. Women are usually placed in positions that must carry out roles and
responsibilities related to domestic work and men in the public sector.

This division of labor may seem light at first glance, but in practice it causes women
to work longer hours compared to men. Furthermore, what happens is not the division of
labor and roles between men and women, but develops and continues to be constructed
socioculturally is the difference between men and women. The most prominent and
cornering implications of these differences are the disconnection of women's access to key
resources (economic, cultural and political) and the impact on the assessment of where
women workl and how much | such work is valued.[28]

According to this theory, the goal of marriage will be achieved if the family is built
on the basis of equal and fair gender relations, where men and women both have rights,
obligations, roles and opportunities based on mutual respect, appreciation and help in
various sectors of life. There are several schools in this theory, but in this study we will
only use two feminist schools, namely: liberal feminists and socialists. The reason the
author only mentions the two schools is because both schools still support the existence of
family institutions.

In the Great Dictionary of the Indonesian Language, the term marriage is
interpreted as an event or the result of an event [29]. An event where two people make a
promise to live together. From a sociological perspective, marriage, which is a physical
and mental bond between a man and a woman in a conjugal relationship, is given the power
of social sanctions [30]. Why are they given social sanctions? Because both people (read:
married ones) have become part of society and the union of their relationship in a marriage

has been socially approved.
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As a social institution, marriage is an integral part of society. And in society, of
course, there are various rules. One of them is the rules that regulate marriage which all
have a purpose so that marriage which is part of the community can play a role, actively

contribute to creating a comfortable and conducive atmosphere in a social togetherness.
CONCLUSION

Naguib Mahfouz's novel "Heart of the Night" is a story full of the complexities of
cross-class marriage and deep social conflicts. Through the life journey of the main
character, Jafar Sayyed Ar-rawi, readers are invited to witness how struggle and
persistence in the face of suffering and loss can shape a person's character. The cross-class
marriage between Jafar and Marwana is an important background in this novel. The social
and cultural conflicts that arise from marriage are a reflection of the imbalances and gaps
that exist in society. However, in the midst of the challenges he faces, Jafar remains
steadfast in maintaining his faith and his passion to bring social justice to his people. This
shows how strong a person's determination is in the face of difficult realities. Hegel's
dialectical perspective is used to analyze the conflict in this novel. The clashes between
tradition and modernity, rich and poor, and hope and reality illustrate the complex

dynamics in cross-class marriage.

This conflict illustrates the importance of understanding social and cultural
differences in a marriage, as well as unity in dealing with them. In conclusion, "Heart of
the Night" is not only a story of a cross-class marriage, but also a story of fortitude,
passion, and courage in the face of life's difficulties. Through the story of Jafar Sayyed
Ar-rawi, Naguib Mahfouz provides an in-depth picture of the complexity of humans and
society. The novel teaches readers about the importance of appreciating differences,
resolving conflicts, and finding a deeper meaning in life in the midst of a life full of
challenges.

REFERENCES

[1] E. Logita, “Analisis Sosiologi Sastra Drama ‘Opera Kecoa’ Karya Noerbertus
Riantiarno,” Bahtera Indones. J. Penelit. Bhs. dan Sastra Indones., vol. 4, no. 1, pp.
47-68, 2019, doi: 10.31943/bi.v4il.10.

[2] H. Chaer et al., “Asal Mula Bahasa Menurut Perspektif Dialektika Hegel:
Pendekatan Filsafat Sejarah,” Fajar Hist. J. Ilmu Sej. dan Pendidik., vol. 7, no. 2, pp.
1-15, 2023, doi: 10.29408/ths.v7i2.21991.

[3] N. A. Fadillah, “Memahami Teori Sosial Karl Marx: Kelas, Konflik, dan
Perubahan.,” Nusant. J. Pendidikan, Seni, Sains dan Sos. Humanioral, no. 2023, p.
5, 2023, doi: 10.11111/nusantara. XxxxXXxXxx.

[4] R. Rohani, F. S. Fadillah, M. Ernita, and M. F. Zatrahadi, “Metode Analisis
Dialektika Hegel Untuk Meningkatkan Berfikir Kritis Dan Kreatif Siswa Dalam
Pembelajaran Ilmu Pendidikan Sosial,” TSAQIFA Nusant. J. Pembelajaran dan Isu-
Isu Sos., vol. 1, no. 1, p. 29, 2022, doi: 10.24014/tsaqifa.v1il.16334.

48



[8]

[9]

[10]

[11]

[12]

[13]

[14]

[15]

[16]

[17]

[18]

[19]

K. A. Fuadi and N. Anak, “Kajian sosiologi sastra dalam novel,” vol. 9, no. 1, pp.
55-61, 2019, doi: https://doi.org/10.37905/jbsb.v14i1.23451.

Basmawati and A. Neolaka, “Pendidikan Dan Pernikahan Studi Kasus Di Desa
Paranglompoa Kabupaten Gowa Makassar,” J. Manaj. Pendidik., vol. 7, no. 1, pp.
70-99, 2018.

S. A. Laubaha, L. G. Otaya, Z. Yasin, I. R. N. Hula, Hairuddin, and M. Z. Adam,
“Pengembangan Bahan Ajar Maharatul Kalam Berbasis Kearifan Lokal Provinsi
Gorontalo,” Al Mi’yar J. Ilm. Pembelajaran Bhs. Arab dan Kebahasaaraban, vol. 7,
no. 1, pp. 459-480, 2024, doi: http://dx.doi.org/10.35931/am.v7i1.3340.

M. W. S. Dluha, “Relevansi Filsafat Dialektika Hegel pada Perang Diponegoro
Tahun 1825-1830,” Criksetra J. Pendidik. Sej., vol. 10, no. 2, pp. 143-158, 2021,
doi: 10.36706/jc.v10i2.13275.

J. Indrawan, A. Ilmar, and A. J. Kusuma, “Journal of Political Issues Rekonsiliasi
Politik Pasca Pilpres 2019: Menumbuhkan Semangat Kebangsaan dalam
Konstruksi Sosial Budaya Kemenangan Joko Widodo dan Ma ’ ruf Amin dalam
Pemilihan Presiden dan Wakil Presiden,” vol. 4, no. 1, pp. 50-61, 2022, doi:
https://doi.org/10.33019/jpi.v4il.78.

A. A. Hasan, “Arabic Language Learning Curriculum Islamic Boarding School
System,” Ta’lim al-’Arabiyyah J. Pendidik. Bhs. Arab Kebahasaaraban, vol. 4, no.
2, pp. 138-152, 2020, doi: 10.15575/jpba.v4i2.9985.

Y. Hanifah, R. Safii, and A. A. Hasan, “Learning Models of Maharah Al - Istima ’
and Maharah Al - Kalam at An Najah Purwokerto Student Boarding School,”
ELOQUENCE J. Foreign ..., vol. 3, no. 1, pp. 448-458, 2024, doi:
https://doi.org/10.58194/eloquence.v1i2.325.

Rita octavia and A. A. Hasan, “Development of Short Film-Based Muhadasah
Learning Media at SMP IT LHI Yogyakarta,” ELOQUENCE 1J. Foreign Lang., vol.
2,no. 3, pp. 385-395, 2023, doi: 10.58194/eloquence.v2i3.1448.

I. G. A. Pidrawan, I. W. Rasna, and I. B. Putrayasa, “Analisis strategi, aktivotas dan
hasil belajar siswa dalam pembelajaran menulis yang diampu oleh guru penggerak
bahasa Indonesia di Kota Denpasar,” J. Pendidik. dan Pembelajaran Bhs. Indones.,
vol. 11, no. 1, pp- 75-86, 2022, doi:
https://doi.org/10.23887/jurnal bahasa.v11i1.973.

E. Setiawati, . R. N. Hula, and S. Simatupang, “Unraveling the Nexus : Exploring
the Influence of Job Satisfaction on Individual Performance within the Regional
Secretariat Government Administration Department,” Int. J. Econ. Manag.
Account., vol. 1, no. 1, pp. 28-41, 2024.

A. A. Hasan, “Model Pembelajaran CTL Berbasis IT untuk Menguasai Mufradat
Bahasa Arab,” AL-Lisan J. Bhs., vol. 4, pp. 133—147, 2019, [Online]. Available:
https://www.journal.iaingorontalo.ac.id/index.php/al/ar;ticle/view/860

Moh Firdaus, I. R. N. Hula, and R. Bt. H. Bahri, “Pengembangan Media Website
Guru Bahasa Arab dalam Proses Belajar Mengajar Materi Qiraah,” ELOQUENCE
J.  Foreign Lang., wvol. 2, mno. 3, pp. 353-366, 2023, doi:
10.58194/eloquence.v2i3.1424.

N. Hasaniyah, B. Arsyad, and A. A. Hasan, “Development of Augmented Reality-
based Arabic Uslub Materials to Improve Daily Language Expressing Ability,”
ELOQUENCE J. Foreign Lang., vol. 2, no. 1, pp. 241-254, 2023, doi:
10.58194/eloquence.v2il.672.

Adtman A. Hasan and Umi Baroroh, “Pengembangan Media Pembelajaran Bahasa
Arab Melalui Aplikasi Videoscribe Dalam Meningkatkan Motivasi Belajar Siswa,”
Lisanul Arab J. Arab. Learn. Teach., vol. 9, no. 2, pp. 140-155, 2019.

A. P. Angkola and A. Hadiwono, “Ruang Kesadaran Dialektik, Mampang Prapatan,

49


https://doi.org/10.37905/jbsb.v14i1.23451.
http://dx.doi.org/10.35931/am.v7i1.3340.
https://doi.org/10.33019/jpi.v4i1.78.
https://doi.org/10.58194/eloquence.v1i2.325.
https://doi.org/10.23887/jurnal_bahasa.v11i1.973.

[20]

[21]

[22]

[23]

[24]

[25]

[26]

[27]

[28]

[29]

[30]

Jakarta Selatan,” J. Sains, Teknol. Urban, Perancangan, Arsit., vol. 3, no. 1, p. 1141,
2021, doi: 10.24912/stupa.v3il.10730.

M. R. Adriana Grahani Firdausy, Maria Madalina, “Desa Konstitusi: Politik
Pemerintahan Desa dalam Menanggulangi Diskrupsi Politik Identitas dan
Disintegrasi Bangsa di Era Post Truth,” Pros. Senas POLHI ke-2 Tahun 2019, pp.
281-294, 2019.

U. A. Hana and A. Sriariandini, “Sosialisme Ilmiah Dengan Konsep Alienasi Kerja
Dalam Pandangan Karl Marx,” an-Nibraas, vol. 2, no. 01, pp. 81-93, 2023.

F. Riani, T. Watie, R. Elisabeth, B. Selvina, A. Bella, and Y. Waromi, “Philosophy
of Idealism and Its Contribution to Christian Counseling and Leadership: A
Meaningful Process State Christian Religious Institute Palangka Raya
Corresponding Author: Friska Riani amisabella84gmail.com,” vol. 1, no. 2, pp. 90—
97, 2022.

B. Shofiyana and F. Rahman, “Kemajuan dan Idealisme Sains Islam Abad
Pertengahan: Perspektif Idealisme Absolut Hegel,” Pros. Konf. Integr. Interkoneksi
Islam dan Sains, vol. 2, pp. 161-171, 2020.

R. 1. Saputri, “Dialektika Relasional Komunikasi Orang Tua dan Anak dalam Proses
Belajar-Mengajar di Lingkungan Jatisari Kelurahan Gisikdrono Semarang Barat di
Masa Pandemi Covid-19,” J. Teroka, vol. 1, no. 1, pp. 25-38, 2023, doi:
http://dx.doi.org/10.26623/janaloka.v1i1%20Juni.7023.

D. Afrillia, J. H. Tanjung, S. Rahel, and F. Lubis, “Analisis Wacana Kritis Perspektif
Theo Van Leeuwen Pada Teks Monolog ‘Balada Sumarah’ Karya Tentrem Lestari,”
J. Pendidik. dan Konseling, vol. 5, no. 2, pp. 5095-5101, 2023, doi:
https://doi.org/10.31004/jpdk.v5i2.14320.

O. Solihin, Z. F. Nurhadi, Y. Mogot, and R. Sovianti, “Dampak Sex Roles
Stereotypes Dan Gender Stereotyping Dalam Relasi Gender Keluarga,” J. Komun.
Univ. Garut Has. Pemikir. dan Penelit., vol. 8, no. 1, p. 821, 2022, doi:
10.52434/jk.v8il.1455.

I. S. Febriany, “Ekologi Keluarga Berbasis Al-Quran Dan Upaya Pencegahan
Women Trafficking,” J. Ulunnuha, vol. 8, no. 2, pp. 230-244, 2020, doi:
10.15548/ju.v8i2.1255.

. Irwan, F. Siska, Z. Zusmelia, and M. Meldawati, “Analisis perubahan peran dan
fungsi keluarga pada masyarakat Minangkabau dalam teori feminisme dan teori
kritis,” Satwika Kaji. Ilmu Budaya dan Perubahan Sos., vol. 6, no. 1, pp. 191-205,
2022, doi: 10.22219/satwika.v6il.19383.

Gede Pupung Januartika, Komang Febrinayanti Dantes, and I Nengah Suastika,
“Tinjavan Yuridis Terhadap Perceraian Tanpa Akta Perkawinan Ditinjau Dari
Undang - Undang Nomor 16 Tahun 2019 (Studi Kasus Pengadilan Negeri
Singaraja),” J. Komunitas Yust., vol. 5, no. 3, pp. 178-195, 2022, doi:
10.23887/jatayu.v5i3.51897.

N. Ilhami, “Budaya Ta’aruf dalam Pernikahan; Sebuah Tinjauan Sosiologi,”
KURIOSITAS Media Komun. Sos. dan Keagamaan, vol. 12, no. 2, pp. 163-176,
2019, doi: 10.35905/kur.v12i2.1260.

50


https://doi.org/10.31004/jpdk.v5i2.14320.

